
 CANONICAL ANALYSIS 
 Purpose of Book 
 
Key concepts of the book are: statements against the sin of the nation Israel, the judgment which sin 
will get, and God̀ s great compassion for the nation.  Micah means "who is like Jehovah?" (cf. Judges 
17:4).  The same idea is expressed in the text (7:18, 19) except for a change in the name of "God" 
(instead of).  To demonstrate that there is none like Him--full of pardon and grace--this sums up the 
book.  In short, Micah is about "God̀ s Unmitigated Mercy." 
 
  Section breaks 
 
As in Isaiah, Micah` s contents are a parallel.  Isaiah has 1-39 against sin; 40-66 toward blessing.  So 
Micah has 1-3 against sin; 4-7 toward blessing.  Preferable sectional breaks are made around the 
imperative verb "hear" (      ) in 1:2; 3:l; 6:1.  The use of this verb in 3:9 and 6:2 is explicative and not 
worthy as major breaks. 
 
 Historical/Geographical Background 
 
The time constraints are the days of the southern kingdom kings Jotham (c. 750-735), Ahaz (c.735-
715) and Hezekiah (c.715-686).  Jeremiah mentions Micah (26:18).  Micah was a contemporary of 
Isaiah, Hosea, and Amos.  Therefore, he prophesied in the latter half of the 8th century B.C.  The 
historical items introduced by Micah relate to the destruction of the northern kingdom (Samaria) by 
Shalmaneser and the later invasion of the southern kingdom (Jerusalem) by Nebuchadnezzar. 
 
 Block diagram 
 
 Three divisions based on the imperatival verb "hear" (    ) 
 
  I                   II                  III 
                                                                
 Hear  Physical       Hear  Condemnation   Hear  God` s contro- 
 1:2   destruction    3:1   of rulers,      6:1  versy with 
         1:3-7              prophets,            Israel 
                            heads  6:1-16 3:1-12     
                                             
 
      Painful              Messianic            National con- 
      lamentation          glory                confession and 
       1:8-16               4:1-13              promise of 
                                                mercy 
                                                  7:1-20 
 
      Evil` s con-          Messianic 
      demnation            identity and 
       2:1-11              work 
                            5:1-15 
 

      Future 
      restoration 
       2:12, 13A. 
                                                                    
 
 Paragraph divisions 
 
 
A. Warning against sin vv. 1-2 
       Woe to those who 
                        desire wickedness ) 
                        work evil         )  personal evil 
                        perform it        ) 
 
                        covet and seize fields  coveteousness 
                                    
                        oppress a man           oppression 
 
 
B.  Punishment for sin vv. 3-5 
       Therefore (        ) I desire evil 
 
                               against this family 
 
                                  it shall not remove neck) 
                                  it shall not walk       ) 
                                  it shall be an evil time) 
 
        I lament with doleful 
        lamentation                  Therefore (     ) no lot 
 
           lamentation                       limitation 
 
C.  Denunciation of sins (specific ones) vv. 6-11 
        Prophecy ye not . . . they shall not prophecy to these                                             reproaches shall 
not depart (shame and) reproach Shall it be said . . . are these His doings       do not my words do 
good . . .    enemy  My people is risen up as an enemy    robbery           Ye strip the garment . . . . 
unprotected families  Women and children 
removal from land Arise and depart . . . because of uncleannessfalse prophets  A man walking in a 
spirit of false-hood . . . he shall be a prophet 
 
D.  Restoration through the Messiah vv. 12, 13 
        (I will gather all of you 
        (I will gather the remnant restoration 
        (I will set them together as the sheep of Bozrah as a flock in the midst of pasture they shall make 
noise by reason of the multitude of men The breaker is gone up before them they have broken fort 
they have passed on Their King is passed on before them Messianic        Jehovah is at the head of 



them involvement 
 
 Theme sentences 
    Paragraph #1 vv. 1-2.  God inveighs against sin (which  people perform wilfully). 
 
    Paragraph #2 vv. 3-5.  God acts against sin (and men will not avoid punishment, but here their lot 
withheld even though it is a lamentation to God). 
 
    Paragraph #3 vv. 6-11.  God identifies specific sins of the people as a shame and reproach, and 
disassociates  Himself from such conduct. 
 
    Paragraph #4 vv. 12, 13.  God will yet show mercy and restore His people through the Messiah. 
 
 Basic flow of the rest of the paragraphs 
 
    1.  Warning and punishment of sin by God vv. 1-5 
        a.  Warning vv. 1, 1 
        b.  Punishment vv. 3-5     N.B.        (therefore) 
 
    2.  Denuciation of sin by God vv. 6-11 
        Israel to be reproach and shame because (vv. 6-8a) 
        a.  They rob  v. 8b 
        b.  They afflict widows and orphans v. 9 
        c.  They defile the land  v. 10 
        d.  They desire false prophets v. 11 
 
    3.  Restoration will be through the Messiah vv. 12, 13 
        a.  Promise of restoration v. 12 
        b.  Leadership of Messiah 
 v. 13 How material develops between paragraphs 
 
    1.  Between 1 and 2.  At end of paragraph one there are "therefores"  (          ).  These are followed 
by an imperative "prophecy" to initiate the catalogue of sins. 
 
    2.  Between 2 and 3.  There is an obvious change of subject as God makes three bold promises (v. 
12) and these are affected by Messiah (v. 13). 
 
 VERBAL ANALYSIS 
 Figures of speech 
 
l.  v. 4  lament with a lament of lamentation onomotopoetic expression. 
2.  v. 3  ye shall not remove your necks, as if neck is in a noose; no way out. 
3.  v. 8  the garment from them that pass by securely.  They wickedly rob their own countrymen who 
are returning victorious from battle and consider themselves secure.  The objects of the plundering are 
innocent passers by. 
4.  v. 12 as the sheep of Bozrah (Bozrah noted for its rich pasture (2 Kgs 3:4) cf. kine of Bashan 
(Amos 4:1) and rams of Nebaioth (Isa. 60:7)).  As a flock in the midst of their pasture. 

 
 Theological terms 
1.  Iniquity 
2.  Evil 
3.  Remnant 
4.  Preacher, King 
 Selective study 
(iniquity is used 85 times in the O.T.  The root does not occur inverbal forms; normally it functions as 
a masculine noun, sometimes as an adjective. One of thewords basic meanings is trouble (Gen. 
35:18). Deut. 26:14 and Hosea 9:4 use it of mourning in association with death.  is the result of in that 
sin brings trouble. The connection between and is that drifts to the meaning of deceitful words (Psa. 
140:10).  Both words occur with other words for desert (Job l5:35; Psa. 10:7; 36:3-4; 55:11).  In Job 
36:21 and 34:36  seems to point to deceptive planning or speaking which leads to sorrow or rebellion. 
 In this sense of deception, is tied to thoughts and words in Prov. l7:4; Isa. 32:6; Eph. 11:2; 
Hosea l2:l2. is a label for idolatry (Isa. 66:3).  "Beth-aven" is probably a name of shame for Bethel 
(Hosea 5:5; 10:5, 8; cf. Amos 1:5; Ezek. 30:17). 
 This trend of meaning in is reinforced by its proximity to standard Hebrew words for 
deception, fraud, and falseness (Rev. 6:12, 18; l9:28; Isa. 29:20; Zech. 10:2. 
 The versions normally render as evil, iniquity, or wicked.  The word stresses the planning 
and expression of deception and points to the painful aftermath of sin. 
 In the context of Micah 2:1, those described devise plans at night upon their beds and then 
as soon as the morning sun comes, they carry them out.  There is the drawing up of plans.  The next 
phase "work evil" denotes the preparations and actual ways to effect the wicked plans devised.
 Based on Theological Wordbook of the O.T., Vol. 1, pp. 23, 24. 
 
 THEOLOGICAL ANALYSIS 
 Allusions to previous events 
 
1.  Coveting fields v. 2.  1 Kings 21. 
2.  Cast lot v. 5.  Josh. 13:6. 
3.  Robbing helpless v. 8.  Ex. 22:25-27; Deut. 27:8. 
4.  Place of rest v. 10.  Deut. 12:9, 10 cf. Lev. 18:25, 28. 
 
 Key theological term 
 Regathering of Israel 
 The Assyrian captivity of the northern kingdom (Israel) and the Babylonian captivity of the 
southern kingdom (Judah) was the result of national sin.  The entire nation was taken from the land of 
promise and scattered among the nations.  Many passages predicted this dispersion (Lev. 26:32-39; 
Deut. 26:63-68; Neh. 1:8; Psa. 44:11; Jer. 9:16; 18:15-17; Ezek. 12:14, 15; 20:23; 22:15; James 1:1). 
 National Israel would, however, never lose its identity (Jer. 31:36; Mt. 24:34).  As a nation, Israel 
rejected the offer of regathering and the Messianic kingdom at Messiah` s first advent (Mt. 23:37-39). 
 Their national chastisement will continue until His second advent.  Then His people will be 
regathered to the land and they will enter into the blessings of every covenant promise given to them 
(Deut. 30:1-10; Isa. ll:ll, 12; Jer. 23:3-8; Ezek. 32:21-25;Micah 2:l2, l3; Mt. 24:31). Analogy of faith 
selected. The phrase "I will put them together as the sheep of Bozrah" is very meaningful and 
significant.  Bozrah was an ancient city of Edom.  It was heavily fortified and virtually impregnable.  
Some identify it with Buseireh, about 30 miles north of Petra.  It was the strongest fortress of the 



nothern half of Edom.  From its position, Bozrah controlled access to the King` s Highway and from 
there to Arabah and the port of Elath.  Genesis 36:33 and 1 Chronicles 1:44 mention Bozrah as the 
city of Jobab, an early king of Edom.  It is used to describe Edom in prophecies of judgment because 
it was so impregnable (cf. Isa. 34:6; 63:l; Jer. 49:13, 22; Amos 1:12).  In the text of Micah 2:12, the 
phrase "sheep of Bozrah" may well not refer to the animals, suggestive of a local industry, but of a 
"sheep fold."  If this is feasible, thethought of the prophet is that the future regathering of Israel will 
be strongly fortified and virtually impregnable.  What a promise for the nation which today is in such 
fear of destruction. 
 HOMILETICAL ANALYSIS 
Summary sentenceSin is abhorrent to God, therefore He judges it, but shows mercy towards the 
sinner.  Who is like God? 
 Focal point 
It is an evil time, but an opportunity for God to show mercy (v. 3c). 
 Justification for focal point 

God laments with a lamenting lamentation over sin which must be judged, yet He shows mercy to the 

sinner.  Thus though the time is evil, He demonstrates Himself as a God of great pardon. 

 Message outline 

Proposition:  Sin is abhorrent to God and must be judged.  The ways (key word) to deal with sin are 

given: 
A.  By our denouncing it. vv. 1, 2 
    l.  By pronouncing a woe v. l 
    2.  By naming some v. 2 
B.  By our judging it vv. 3-5 
    l.  Assuredly v. 3 
    2.  Utterly v. 4 
    3.  Penally v. 5 
 
C.  By our identifying it vv. 6-11 
    l.  As false prophecy 
    2.  As enmity with God 
    3.  As robbery 
    4.  As oppression (women/children) 
    5.  As corruption (of the land) 
    6.  As falsehood 
D.  By God` s pardoning it vv. 12, 13 
    l.  Through restoration 
    2.  Through Messiah (Christ) 
 
 Appeal 
 
 Oh, my dear friends, if you have been a trifler with sin, determine right now that you will 
denounce it, judge it for what it is, identify it specifically, and turn to God for your pardon. 

 To neglect to do this leaves you in a danger infinite and eternal.  Awake, awake, I beseech 
you before eternity seals your doom, before God ceases to be gracious.  As in the very sight of God, I 
call on you to awake to the blessed offer of pardon.  Do not act the sluggard` s part.  Act now.  Oh, 
hear the call of God, (quote Isa. 1:18). 
 
 Commentator comparisons 
Keil and Delitzsch refer the phrase "as the sheep of Bozrah" to the miraculous multiplication of the 
remnant, Israel.  They indicate that the comparison to the flock of Bozrah presupposes that Bozrah` s 
wealth in flocks was well known, 2 Kings 3:4 is used to show the wealth in flocks of sheep.  
Moreover, that the Edomites were rich in flocks of sheep is said to be evident from Isaiah 34:6 where 
the massacre which God will inflict upon Edom and Bozrah is described as a sacrifical slaughtering of 
lambs, he-goats, rams, and oxen; a description which presupposes the wealth of Bozrah in natural 
flocks.  Feinberg sees the phrase to refer to the regathered nation being brought to one place for rich 
pasture.  He avers that Bozrah was noted for its rich pastures (2 Kings 3:4) and the sheep of Bozrah 
may have been as famous as the kine of Bashan (Amos 4:1) and the rams of Nebaioth (Isa. 60:7).  
While these two views do commend themselves, the verb "put" (         ) seems to suggest a soverign 
act of God giving Israel a place of security and stability which she has not previously enjoyed.  It may 
well be that all three concepts should be advanced: multiplication of the nation, richness of provision, 
and safety as not heretofore enjoyed. 


